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Class Five 


Before I start, let me say may Allah reward you and those who follow us on the internet. 

May the time they take out in pursuit of knowledge be the path that causes them entry to 
Heaven Bi'ithnillah Ta'aala. 

Before we start the class, I want to make two quick comments. The first one is that the last 
class (which was number four) was approximately an hour and a half or so, without the 
questions and answers. I did not realise how long it was until after the class. No one here 
complained and I can actually look at the faces over here and monitor the boredom and 
comprehension level through the notes and through the faces, and that is why it went on 
for over an hour and a half. No one here complained, but I did get some emails that it was 
too long for one class. Hearing from the brothers and sisters who study through the internet 
is very essential and important. We encourage that and we will go by that Inshaa Allah and 
we will make our classes shorter. 

The next one is that in any matter like that, we would like to hear suggestions from our 
brothers on the internet. For example, last class we spoke upon the difference between 
Waajib and Fardh. When I speak here, I can tell the comprehension level overall and I was 
expecting to be flooded on questions about Waajib and Fardh according to the three 
Imaams on one side and Abu Haneefah on the other side. Even though I got tens of emails 
and texts on the class, only one was on that issue. No one here asked and it was just one 
email that I got pertaining to the issue of Waajib and Fardh. I had assumed I was going to 
get a lot of questions like that. I would like to know the input of the brothers both here and 
through the internet so we can better the classes. For example, I elaborated on that issue 
and if the comprehension level is not too much I can explain it in maybe three liners. 

Actually if you look into the elucidations on Usool Ath-Thalaathah, most 'Ulamaa briefly 
mention this thing. I mentioned it in somewhat of detail because Allah knows what the 
future holds for us and if the classes will continue, so we want to absorb as much knowledge 
as we can in many fields within the Tawheed. 

When I asked why no one asked me about the issue of Waajib and Fardh, everyone said it 
was very clear which I find Alhamdulillah amusing because I remember the first time I 
studied it and I had absolutely no idea what I was studying. I remember the first time I heard 
of this particular matter and it was very difficult for me, but Alhamdulillah everyone 
understands it. Even seven year old Muhammad my beloved student, he called me again, I 
asked him many questions and he recited Qur'an. I asked him what did you learn from last 
class Muhammad? Seven year old Muhammad said I learned the difference between Waajib 
and Fardh. He is actually very, very smart so I cannot say if Muhammad knows it everyone 
knows it, but Alhamdulillah no one asked questions and I am assuming that it is clear. 
Otherwise we truly welcome questions, especially on that and I give them precedent over 
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any other questions. We welcome Naseehah on the betterment of the class, suggestions to 
elaborate on this issue or to take away elaboration from these matters is very essential. We 
would like to hear it and it will not be taken offensively. Just like we hear questions on 
substantive matters, we want to hear technical questions on the Halaqah. 

Now let us get started. This is our fifth class and we have been talking about the four 
introductory matters that the author mentions. He says the first one of the four is 
knowledge and he mentions his definition of knowledge which is to know Allah, to know the 
Prophet Muhammad sallallahu 'alayhi wa sallam and to know the religion with proof. That is 
the first of the four matters. We spoke about Allah, we spoke about the Prophet 
Muhammad sallallahu 'alayhi wa sallam and we spoke about religion. 


The Order of the Definition of Knowledge 

The first point for today is the order he mentions the definition of knowledge in. Knowing 
Allah, knowing the Prophet Muhammad sallallahu 'alayhi wa sallam and knowing the 

religion. If you look in Adh-Dhurar and other books you might find the order a little 

bit different, where he would mention Allah, then religion and then the Prophet 
Muhammad sallallahu 'alayhi wa sallam. Why is that? The reason is two reasons. The first 
reason is the Prophet Muhammad sallallahu 'alayhi wa sallam and Islam (religion) are 
inseparable, so it does not matter which one you name first. 

The second reason behind that is he used 'Wa' (J): 


Aijsuaj 4 4-ilc, Al joj Aijjuaj 4 j&l AIJla 

& £ 


Knowing Allah and the Prophet Muhammad sallallahu 'alayhi wa sallam and knowing Islam. 
When you use 'Wa' which means and in Arabic, it does not necessarily mean an order. Most 
of the time it does mean an order, but it does not necessarily mean an order. 


Knowing Allah, the Prophet Muhammad and the Religion 
with Proof 

He says you have to know Allah, the Prophet Muhammad sallallahu 'alayhi wa sallam and 
Islam with proof. We talked about Allah and we talked about the Prophet Muhammad 
sallallahu 'alayhi wa sallam, and we are going to talk in more detail about him because these 
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three that he gives as the definition of knowledge are the core of this book. Now we are just 
mentioning them as the ABC of knowledge, for number one of the four introductory 
matters. He says you have to know proof and we stopped at the issue of proof, so let us talk 
about that today. 

What is the Definition of Proof? 

The author said: 


l * L. A 

<UjVL 


Proof literally means something that leads to that which is sought. We mentioned there is a 
Lughawi (<_sj*J) (linguistic or literal) and Istilaahi (Shar'ee) definition. In a 

religious context, proof (Adillah (4Jjl)) means textual and intellectual proof. By textual proof 
we mean that which is affirmed by revelation (the Qur'an and the Sunnah) and that which is 
directly derivative from them (like Ijmaa' and Qiyaas ((JjjLjS)). That is one type of proof here. 

It also means knowing Allah, His Messenger and His Deen through the use of intellectual 
proof, which is proper in these areas. To be observant of the creations of Allah, and Allah 
mentions it in the Qur'an. 




And among His Signs. Just that by itself is mentioned eleven times in the Qur'an. Among the 
Ayaat of Allah, the proof of Allah, the evidence of Allah, the signs of Allah and the lessons of 
Allah is the creation, to look into the sky, the earth, the oceans, the day and the night. To 
analyse and look at that is in the Qur'an. 


u^jShj ^ <j) 

4_j Ukii f Ua (jA & LaUl qa J jii Uj (jduUll 4 l aj jiaoSl ^ 
yUUlj ULj^uj AjIj Of ^ O^jVl 
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Verily! In the creation of the heavens and the earth, and in the alternation of night and day, 
and the ships which sail through the sea with that which is of use to mankind, and the water 
(rain) which Allah sends down from the sky and makes the earth alive therewith after its 
death, and the moving (living) creatures of all kinds that He has scattered therein, and in the 
veering of winds and clouds which are held between the sky and the earth, are indeed Ayaat 
(proofs, evidences, signs, etc) for people of understanding. (Surat al-Baqarah: 164) 

In addition to that proof are physical miracles that occurred during the life of the Prophet 
Muhammad sallallahu 'alayhi wa sallam at his hands, by the will of Allah. Like water 
springing from his fingers, speaking to inanimate objects and them responding to him and 
rocks giving him Salaam. Among the proof that is also mentioned here that should be known 
is affairs that the Prophet sallallahu 'alayhi wa sallam foretold of the unseen in the Qur'an 
and the Sunnah that could have only been known from Allah and revelation, and that had 
occurred exactly as he told them and some that we are awaiting for them to occur. 

The author states that you need to know proof. You need to understand proof because it 
will give you a better understanding of the matter that he is talking about. The essential 
matters of Tawheed, the core matters of Tawheed and the principle matters of Tawheed 
need to be believed in firmly and decisively with no doubts. And usually, it is proof that 
leads you to that. 

Before we get to the next point, let me say when we get to the core part of the book like I 
said, we are going to go over knowing Allah, knowing the Prophet Muhammad sallallahu 
'alayhi wa sallam, knowing the religion and knowing them with proof. So because we talked 
about proof in detail here, when we get there we are going to refer you back to the 
beginning. We are going to say remember we talked about proof before, go refer to it over 
there instead of repeating it again. Likewise in the future Inshaa Allah we are going to study 
Usool and when we study Usool we are not going to go into depth talking about Waajib and 
Fardh and the difference among the Fuqahaa' in that matter. We are going to say remember 
we mentioned that in Tawheed? Go refer to that over there. That is why we elaborate on 
some matters, so in the future they are going to save us some time. 


Is Taqleed Permissible in Matters of 'Aqeedah? 

Can you do Taqleed ( JjISj) (which is following or imitating) of a Shaykh, scholar or a 

knowledgeable person in matters of 'Aqeedah or must you know the proof? Is it a 
prerequisite to know the proof? Is your Imaan accepted if you do not know the proof? We 
have a man who is knowledgeable and one who is ignorant, they take their Shahaadah, they 
fully believe in Tawheed and they have no doubt in it but they do not know the proofs. If 
you ask them for the proofs, they are not going to know it. The scholars talked about this 
matter under: 
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AjlixJI ^ s\V*X\ 4-Lufl 


Muqallid is the imitator. Is the Imaan of one who is an imitator good or not? The author says 
you need to know proof for these matters. Do you really need to know them as a must or is 
it a recommendation and is your Imaan accepted or not? This is what the scholars discussed. 
Many think this is an easy matter but in reality it is not and it is fought on two different 
fronts. 


The first front is the major one, and that is between the sect of the Mu'tazilah on 

one side and Ahlus-Sunnah wal-Jamaa'ah (us) on the other side. One of the many 
characteristics of the Mu'tazilah is that they reject the faith of one who does not know proof 

of the matters of 'Aqeedah. Some attribute this to the sect of the Ashaa'irah and 

they say that the Ashaa'irah also request the same as the Mu'tazilah. However al-Qushayri 
and other scholars of the Ashaa'irah said it is not true that Abu al-Hasan al-Ash'ari (the 
father of the Ashaa'irah) said that and that he the father of the Ashaa'irah (which we believe 
he later recanted from) believes that the belief of a Muqallid is true. So basically it is 
between Ahlus-Sunnah and al-Mu'tazilah and number two, it is between Ahlus-Sunnah 
themselves. Overall, there are three opinions on this matter. 

The First Opinion: You Must Know the Proof 


The first opinion is you have to know proof for matters of 'Aqeedah. If you do not know the 
proofs for the matters of 'Aqeedah, your Imaan is rejected. This is what ar-Raazi, Abu al- 
Hasan al-Aamidi and the overwhelming majority of the Mu'tazilah said. Abu al-Mudhaffar 
as-Sam'aani said it is not permissible for a layman to blindly follow in matters of 'Aqeedah, 
according to some of the Fuqahaa' and the philosophists. You must know proof from the 
Qur'an, Ijmaa', Qiyaas or whatever it may be (pertaining to your 'Aqeedah) and the 

Mu'tazilah resort a lot to 'Aql (J^). 


The Second Opinion: It is not Obligatory to Know the Proof 


The second opinion is that you do not have to know the proof. Following the saying of a 
scholar, imitating, mimicking and following the scholar (Taqleed) is a way to go about and it 
is accepted, as long as you are firm in your faith and you have no doubts (that is important). 
That is the opinion of the overwhelming majority of Ahlus-Sunnah wal-Jamaa'ah. 

The first opinion is that you must know the proof as a condition for your belief, basically the 
Mu'tazilah. The second opinion is that you do not need to know the proof as long as you 
follow in the truth, without having any hesitation or doubt. 



The Third Opinion: Looking into the Proof is Haraam 


The third opinion is that looking into proof is Haraam, because if you are not qualified then 
looking into proof could cause you to go astray. This is attributed to some of the followers of 
Imaam Ahmad Ibn Hanbal. I am going to take this last opinion out because I think it is really 
taken out of context and that it is an exceptional saying for some of the very, very few who 
may be searching into proof ignorantly, which may cause them to have doubts. Someone 
who cannot comprehend proof to the point that it is actually going to cause a counter affect 
and get him to be misguided must go to a scholar to go through that proof. So we will take 
that out because it is taken in a special context. 

The Summary of the First Two Opinions 

The summary on the first two opinions is that if one is at a level where he is able to maintain 
proof and attain it, then he should seek proof in 'Aqeedah and other matters. That is why 
we study this in such detail. Now if one is a layman or one who is not able to absorb and 
comprehend the proof, then he does not need to know the proof as long as he is firm on his 
belief with no doubts. In both situations, one who accepts Imaan without knowing proof is 
considered a believer, whether he is knowledgeable or not and whether he is a layman or 
not. 

The opinion that said one must know proof, they impose upon one to know proof as the 
first obligation. 


jla jA ujaIj Jji 

The Mu'tazilah said the first obligation is that you need to seek reasoning and proof. That is 
the first obligation they impose upon one. The simple response to that is that the proof is 
sought to get the goal. If someone achieves the correct guidance by following and imitating, 
then he has achieved the goal. 

As-Safaareeni gave a summary quote on this matter. He said the truth on this matter that no 
one can evade is the validity of the belief of a follower. A follower meaning one who 
imitates someone else (one who does Taqleed). Taqleed means to get to the right path, and 
this person chose a way to get to the right path. What he is saying is that proof is meant to 
get to the right path, so if someone gets it by doing Taqleed then he has achieved the goal. 

An-Nawawi also agreed and gave statements similar to this in Sharh Muslim £>ui). 

Shaykh AN al-Khudhayr said it is permissible to follow in 'Aqeedah matters, as long as you 
are firm in what you supposedly imitate, follow and do Taqleed in and have absolutely no 
doubts, even if you do not know the Daleel. May Allah hasten his release from the Arabian 
Peninsula prisons, he was among the scholars who were taken on the same day with the 
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same issue as Shaykh Naasir al-Fahd. Ibn 'Uthaymeen followed along with that same 
conclusion and said it is permissible to follow in matters of 'Aqeedah, as long as one has no 
doubts. 

Proofs thatTaqleed is Permissible 

The first one is that Allah directed people to ask the people of knowledge. If you do not 
know something, Allah directed you to ask the people of knowledge. Allah said in the 
Qur'an: 


tr v^u! jslli <3*1 


So ask of those who know the Scripture [learned men of the Tawraat (Torah) and the Injeel 
(Gospel)], if you know not. (Surat an-Nahl: 43) 


>v v cl)! .. 


So ask the people of the Reminder [Scriptures - the Tawraat (Torah), the Injeel (Gospel)] if 
you do not know. (Surat al-Anbiyaa': 7) 

Ask the people of knowledge. Ask what? He did not say what to ask about (the substance of 

it). In Arabic, this is called Hathf Fil-Muta'allaq (JjIjlLaI) <—fli^). He did not say what to 

ask about. Is it principle matters of Islam (Tawheed) or is it general Fiqh matters? It is not 
there, that is Hathf Fil-Muta'allaq. The answer is all of that. Tawheed, the first encompasses 
all of that whether it may be matters of Tawheed like we are studying here or secondary 
matters which are Fiqh matters (like Zakah, Hajj, Salah and the details of that). That is proof 
that one's Imaan is good if he asks. 

The second proof is that Allah said in the Qur'an: 


IjjiuJj 4-LUa jii .. 

^ Y r M-2] 6) 


Of every troop of them, a party only should go forth, that they (who are left behind) may get 
instructions in (Islamic) religion, and that they may warn their people when they return to 
them, so that they may beware (of evil). (Surat at-Tawbah: 122) 

The meaning of it is that a knowledgeable group need to stay back and warn the other 
people when they return to them, so that they may be aware of the evil and the good and 
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know the difference. Basically, a group of people should stay back and teach this religion. In 
this verse, warn is sufficient. Teachers stay back and teach and others follow, and it also did 
not say proof like the first verse. 

The third proof is that Allah says to the Prophet Muhammad sallallahu 'alayhi wa sallam: 



So if you (0 Muhammad sallallahu 'alayhi wa sallam) are in doubt concerning that which We 
have revealed unto you, [i.e. that your name is written in the Tawraat (Torah) and the Injeel 
(Gospel)] then ask those who are reading the Book [the Tawraat (Torah) and the Injeel 
(Gospel)] before you. Verily, the truth has come to you from your Lord. So be not of those 
who doubt (it). (Surat Yunus: 94) 

Meaning if you are in doubt 0 Muhammad sallallahu 'alayhi wa sallam (and of course the 
Prophet sallallahu 'alayhi wa sallam had no doubts), then ask other people. So laymen can 
ask and follow. In all of these it says ask, but it does not also include that you have to know 
any proof in it. It does not state that you have to know, memorise or find out the proof. 

The fourth proof is in the Hadith of the Prophet Muhammad sallallahu 'alayhi wa sallam. 




In Sahih Muslim. The Prophet sallallahu 'alayhi wa sallam said whoever says Laa llaaha 
lllallah Muhammadar-Rasoolullah, then his wealth and his blood has become inviolable. 
They become sacred, no one can touch it and Allah subhaanahu wa ta'aala will hold him 
accountable and ask him. Why was his blood and wealth held sacred and inviolable? He said 
as long as he says Laa llaaha lllallah Muhammadar-Rasoolullah. Did he say whoever says Laa 
llaaha lllallah with proof? He merely said whoever says Laa llaaha lllallah. If proof was 
obligatory to know, he would have added that and it would have been in the Hadith. 

The next proof is one of the proofs Ibn 'Uthaymeen emphasised. Ignorant people and 
laymen cannot do Ijtihaad (■>W), encompass proof, memorise it and rationalise it. When 
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you are telling them they have to know the proof, in reality you are asking them something 
which is above their means and Allah said in the Qur'an: 




Allah burdens not a person beyond his scope. (Surat al-Baqarah: 286) 

What is obligatory and the objective is that one firmly believes without any doubt, whether 

it is through proof or through following. Most of the Fuqahaa said if you cannot 

force laymen to know proofs on matters of Fiqh because it is too big of a hardship on them, 
we cannot force them to learn proofs on matters of 'Aqeedah because that is an even bigger 
hardship on them. 


* * 


Uu& t Ai!j Aiie- Ail! Ail! JjLjj Aiiju ,jj 

Ail! Jjiuj { J^- Kj 6 AiJbJu^l! ulj ; Uli 

: jl^ t AjIa-LsI JOl* (jj* jAj ^iuij Ai!j Ailc- Ail! 

<jj! Ul : Aj]j AjIc- Ail! Ail! Jll 4 uilail! <jj! 

illlL“ 4 .laVa U : Jll 4 ^ju : Jli ? : Jlla 4 uilail! 

(jk Jbj V 4 (iluiij 4 AJILuaI! fa U 4 j 

<2$ Ai!j il*J! 4 201! <2&3 : Jll 4 <21 to Up : Jtl 

4 ^ju ^$il! : Jli V Vj-ujj toll (iflxj AilT 4 jk <jA AJ!j 4 

AJLlT 4 ,jjl£ jA Ai!j 4 dlLS <jA Ai!j 4 iigJ! Ail! ilJLui! : Jl£ 

5 5 

^^il! jtoVjj ^jIjjV! dAA gill <j!j 4 to^ Aj il^uu Vj dJbxl <j! 

4 ^au ^il! : fLj Ai!j Ailc- Ail! (j. 1*^3 Jlii ? ^jJbxj UjU! ,jl£ 

flil^ljj 4 $l£Jl!j 4 S^i^l! 4 4,.toj2 A-iajjS ^toV! <jto!)£ j£jj Jato 
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J dXutJ! Jl2c- dluuj L^i£ t ^JuiVI <j^aj|)3j w ^Jjj c 

* till V) til V 3 *S&& J& : J1S £i ft l# ^ <Jn 

Jjjl V AjC- ^ ujg i U 4JS»b 4 d^A ^ JjUjjJ 4j jLjjj 

^Uii til! (Jjijjj JtSfl t DJJ*J ^J 1*^1; Lij^ajl fj t (>aAji Vj 
AJaJ) jijj Oju^ajSiil jj jilaj 6) : J& b& ^ 


Let me give you the summary in English. Dhumaam Ibn Tha'labah came to the Prophet 
sallallahu 'alayhi wa sallam. He tethered his camel by the door and he told the Prophet 
sallallahu 'alayhi wa sallam I am going to be harsh on you. He is a Bedouin, their nature was 
a little bit different and he is trying to tell the Prophet sallallahu 'alayhi wa sallam my nature 
is a little bit different. He said which one of you is Ibn Abdul-Muttalib? The Prophet 
sallallahu 'alayhi wa sallam said I am Ibn Abdul-Muttalib. He said you are Muhammad? He 
said I am Muhammad. So he said I am going to be harsh on you, I am not going to take it 
personal and you do not take it personal. He began to ask the Prophet sallallahu 'alayhi wa 
sallam about the Oneness of Allah. Then he said did Allah send you? And the Prophet 
sallallahu 'alayhi wa sallam said yes, Allah sent me with the Oneness of Allah. Then he began 
to ask him about each Faraa'idh of the five pillars, asking him by Allah was he sent to convey 
that. After he asked and he believed, he raised his hand and said 0 Messenger of Allah, I 
shall not add to these matters nor shall I subtract from them. I am going to believe in these 
matters that you just told me about. He asked a few questions about the Oneness of Allah, 
the Shahaadah, the Faraa'idh and the five pillars, and he accepted from the truthfulness of 
the Prophet Muhammad sallallahu 'alayhi wa sallam. He accepted Imaan with no doubt and 
he left. 

An-Nawawi commented on this Hadith in Sharh Muslim and he said this is proof of what the 
Imaams went to, that laymen followers who believe do not have to know proof as a 
condition of them being believers. An-Nawawi went on to say it is sufficient for them that 
they have firm belief with no doubt or hesitation, unlike what al-Mu'tazilah said. An-Nawawi 
said it is derived from this Hadith. Why is it derived from this Hadith? Because the Prophet 
sallallahu 'alayhi wa sallam approved Dhumaam on his belief of believing without any proof. 
There was no exchange of proof in there. He was never questioned or asked do you know 
these proofs? Do you know this miracle and do you know that miracle? So that is proof that 
one does not have to know the proof. 

The next proof is that when the Sahaabah entered the lands of the non Arabs, they 
accepted the Imaan of the people. The Bedouins and the non Arabs, none of them were 
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ordered to sit and recite proof, nor were some quizzed and nor were some tested as to 
what is your proof that you believe in Laa llaaha lllallah Muhammadar-Rasoolullah (like that 
which al-Mu'tazilah say). 

Look at the sayings of some of the scholars. An-Nawawi said whoever says Shahaadah truly 
believing in it, even if he is a Muqallid (a follower or imitator), he is a believer. This is 
because the Prophet sallallahu 'alayhi wa sallam thought it was sufficient to hear the 
Shahaadah of many and did not request that they know the proofs of Tawheed and 
'Aqeedah, and the accumulation of the Hadith on this are authentic and Mutawaatir 

( jjIjIa). That is a statement of an-Nawawi. Ibn 'Aqeel Rahimahullah said it is not a goal to 

know the proof. To know the proof is just means to make your belief firm, and if this 
happens without knowing proof that is sufficient. 

In the fourth volume of his book Al-Fasil (J(around or after page thirty five), Ibn Hazm 

said everyone else other than the Mu'tazilah said anyone who believes in his heart a true 
belief without any doubts, says it on his tongue (Laa llaaha lllallah Muhammadar- 
Rasoolullah), accepts everything the Prophet sallallahu 'alayhi wa sallam came with is the 
truth and denounces everything other than that then he is a believer even if he is a Muqallid 

and proof is not a prerequisite. In his book on Usool (Rawdhat An-Naadhir (jlaUil <Jajj)), 

Ibn Qudaamah said the Imaan of a Muqallid (a follower or imitator) is good. Of the 
contemporary scholars commenting on Rawdhat An-Naadhir, Shanqeeti Rahimahullah 
followed along in that opinion. Like I mentioned earlier, Safaareeni said the truth on the 
matter that no one can evade is the validity of the belief of a Muqallid. I mentioned to you 
what Shaykh AN al-Khudhayr (may Allah hasten his release), Ibn 'Uthaymeen and many 
others said. 

Now we are done with the first matter of the four introductory matters. The first matter is 
knowledge, which is to know Allah, the Prophet Muhammad sallallahu 'alayhi wa sallam and 
the religion with proof. 


The Second Introductory Matter: To Act Upon Knowledge 


Number two of the four introductory matters is to act upon knowledge. 


fal\ : 4^1! ttLuS 


The Types of Actions in Islam 
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Our first point on this matter is the types of actions in Islam. Number one is an ordain, 
obligatory, Waajib, Fardh. Then you have the Sunnah, Mustahabb (t jVu t ia ) (the non 

obligatory that you get reward for). Then you have the Makrooh (ojj£-a) (the disliked) and 
then you have the Haraam. 


Do You Get Reward for Leaving the Haraam? 


Haraam actions need to be applied. How do you apply the Haraam actions? By leaving them. 
Applying knowledge is applying your knowledge in matters that are Haraam, and in Shirk as 
well. How so? By leaving it and by staying away from it. 


Does one get reward if he applies his knowledge in matters of Haraam? As we mentioned, 
leaving sins and leaving Shirk is one of the actions of knowledge. If one leaves Shirk and one 
leaves sin, does he get reward for it? The answer is that it is one of two situations. If he 
leaves it for the sake of Allah, then it is like the Hadith says in the Sahihayn: 


fLuj A^c- Alii a ijph ^ 

<Ului Cxxk \&e cfe C AJluu idl fA &\ : JlS 




A sin will not be written for one who thinks or intends to do a sin. If he commits the sin, it 
will be written as one sin. If he thinks and intends, it will not be written against him. In 
another narration of the Hadith, if he leaves doing that sin for reward from Allah then he 
gets reward for it. 

That is the first one. If he leaves it for the sake of Allah, he gets reward for it. If he leaves it 
because he is lazy or he is unable to do that sin, he does not get a reward. For example, his 
homeboys did not pick him up to go to the bar so he says well Alhamdulillah I got reward. 
You did not leave because your boys did not come, so you do not get reward. A girl rejected 
him and then he says Alhamdulillah I did not commit Zina because the girl rejected me. You 
do not get reward because you did not do it because you were unable to. If you said you 
know what, everything is available for me but I leave it for the sake of Allah, then that is 
when you get reward. If the opportunity is there and you leave it for the sake of Allah then 
you get reward. If you do not do it because the chances are not there, then you do not get 
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reward because of the narration of the Hadith that I mentioned. So applying knowledge is 
also in Haraam. 

The Essential Aspects of Applying Knowledge 

He started with knowledge and then he went to applying knowledge, because knowledge 
fixes and corrects the intention and the method of application, that result in your action 
being proper. Now let us take on some pointers on the essential aspects of applying 
knowledge and here we have to think and focus. 

One of the major differences between the Salaf and those of us today is the variance 
between knowledge and acting upon it. 

Allah said in the Qur'an: 



Enjoin you Al-Birr (piety and righteousness and each and every act of obedience to Allah) on 
the people and you forget (to practice it) yourselves, while you recite the Scripture [the 
Tawrah (Torah)]! Have you then no sense? (Surat al-Baqarah: 44) 

This is a question by Allah that is meant to rebuke and reprimand. You enjoin on other 
people what you do not do yourself? It is to rebuke, reprimand and scold for not applying 
that which you know and that which you preach. It was revealed about the scholars of Bani 
Isra'eel but it applies to the scholars of Islam, the followers of the Prophet Muhammad 
sallallahu 'alayhi wa sallam and all people as well. 

Ibn Abbaas radhiallahu 'anhuma said the Jews of Madinah used to tell their friends and 
relatives who were Muslims to remain on Islam and that which that man is teaching you 
because he is speaking the truth, yet they themselves did not believe. They used to preach 
but did not act so this was revealed because of them. Ibn Jareer Rahimahullah said the 
scholars of the Jews used to order the people to do the good by Allah, and they themselves 


did sins. 


This verse is a reprimand, but it is not a reprimand because he ordered good. It is a 
reprimand because he did not do the good. Pay attention so no one will quit on me after 
today. I do not want anyone to say the scrutiny is so much on the students of knowledge 
that I am just going to quit because I would rather be ignorant and it is easier to be ignorant. 
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Ordaining the Good and Forbidding the Evil and Application Within Oneself Are 
Two Separate Obligatory Matters 


The proper opinion on this matter here is that ordaining the good and forbidding the evil, 
and application of it within oneself are two separate things. Ordaining the good and 
forbidding the evil is on one side and the application is on one side. They are two separate 
obligatory matters and one does not drop if the other drops. There is a second opinion on 
this but the proper opinion of two opinions on this matter is that ordaining the good and 
forbidding the evil is on one hand, and applying what you learn on yourself and on your 
close ones that are under your control is another matter. One does not drop if the other 
drops. Some said if one falls into a sin then he should not deter others and that is the 
weaker of the two opinions. 

The verse is basically saying you are doing right in ordaining the good, so then follow it 
yourself. It is not saying do not go and convey the message or stop. The truth is that if you 
are going to convey the truth then follow it yourself. You refrain from the evil you are telling 
the people to refrain from and work on yourself like you are telling people to do. It is not a 
reprimand to stop one from ordaining the good and forbidding the evil, but rather to follow 
in that which he is saying and that which he is teaching. 


In Surat Hud, Shu'ayb said: 

u i\ ij o] o ^1*2 u $ Ij uj... 

: J ljA<b c-luI O AJlIL Sh /JsuSjj Uj 


iAA 


I wish not, in contradiction to you, to do that which I forbid you. I only desire reform so far 
as I am able, to the best of my power. And my guidance cannot come except from Allah, in 
Him I trust and unto Him I repent. (Surat Hud: 88) 


A Man Whose Actions Do Not Match His Knowledge 


Pay attention to this Hadith in Bukhari and Muslim. 

: Jjjy ^iujj A21\ JjU; iIaaU : Jll t 

jjli t jUIl ^ jUIl ^ iaUSil ^jj Jijll* f Uu 
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Usaamah Ibn Zayd said the Prophet sallallahu 'alayhi wa sallam said a man will be brought 
and put in Hellfire (and in another narration he will be the first to be put in Hellfire). He will 
circumambulate and go around in a circle in Hellfire, like a donkey of a grinding mill. You 
know how he goes around the flour grinding mill? That is how he will be. People of Hell will 
gather around him and say 0 so and so, Yaa Shaykh, Yaa 'Aalim, did you not order us to do 
the good and forbid the evil? Did you not give us those eloquent sermons? Did you not 
appear on satellite TV and tell us you have to do this and you have to do that? Were you not 
tweeting us about this and that? Were you not YouTubing us on this and that? Were you not 
the one who was teaching us what to do and what not to do? What on earth are you doing 
here? 

They are surprised and they are in shock. The people in Hell are shocked that he is there 
because he is a Shaykh, he used to be called a Shaykh. The people in Hell are surprised to 
see him in Hell because he was deemed pious and righteous. The man will say I used to 
order the others to do the good but I myself never did it, and I used to forbid others from 

the evil while I myself used to do it. In Sahih At-Targheeb Wat-Tarheeb ( <— 

the author said this is a man whose actions do not match his knowledge. 

One is Going to be Questioned About His Knowledge on the Judgment Day 




The Hadith is in Tirmidhi and ad-Daarimi and it is authentic. A man will not move forward on 
the Judgment Day one step until he is questioned about four things. The first thing he is 
going to be asked about is how he spent his life. The second one is about knowledge. Did he 


Page | 15 




teach it and did he apply it? More so, did he apply it? The third one is about his wealth, 
where he got it and how did he spend it. The fourth one is going to be about how did he 
wear out his youth. Those are the four matters and the reason we brought it is for the 
second matter, that one is going to be questioned about his knowledge. It is not to be 
stacked up in one's brain and not applied. 

Saying That Which You Do Not Do 




In at-Tabaraani and al-Kabeer and al-Mundhari said it is authentic. The Prophet sallallahu 
'alayhi wa sallam said the example of a knowledgeable person who teaches and forgets 
himself to apply it is like a lamp, like a light, like a chandelier. It lights to people, but it burns 
itself. That is the example the Prophet Muhammad sallallahu 'alayhi wa sallam said. 



In Musnad Ahmad, Sahih At-Targheeb Wat-Tarheeb, Ibn Hibbaan and al-Bayhaqi. When he 
went on the night of the Israa', the Prophet sallallahu 'alayhi wa sallam saw people whose 
tongues and lips were being sliced with metal knives of fire. Every time they were sliced, 
they would return to their original state to be sliced again without respite. The Prophet 
sallallahu 'alayhi wa sallam had Jibreel next to him. He said Jibreel, who are these? Why are 
they suffering like this? Jibreel said these are the public speakers of your Ummah, they say 
that which they do not do. 


Knowledge That Does Not Benefit 


Page [ 16 





201! ^ Mill V) Jj2! V : JlS < ^j\ ±£ & 

‘ J^lij j**J! 6^ ^ 4i^i : (Jj^ l)^ 4 i& 

i^ljj uijSj cA f^iii t j^i! y!^j ^!i t jiJUj o£l!j 
Cja & 4j^ cr 4 ! 4 &Vj*J I^jIj <—0! t Uilj 5-a ^ 

^h**^ 0 "* 0 "' 0 it'** k b 0 ^ '*’ % «" ^ k 0 ^ k k 

V djC'^ C>J t £iuu * O^ C>J 4 LHJ 4 * 

UJ cjIajLaj 

V ♦ ♦ «♦ 


In Sahih Muslim, the Prophet sallallahu 'alayhi wa sallam used to seek refuge. 

O*AJ <>J ‘ ^ <>J 4 V ^ic- 5f & 3jc4 ^jj 


tgj ujI^jLu V SjC'J £>*j t £luu V 


0 Allah I seek refuge in You from knowledge that does not benefit, from a heart that does 
not entertain fear of Allah, from a soul that is not satisfied and a supplication that is not 
answered. 

The Prophet Muhammad sallallahu 'alayhi wa sallam says I seek refuge from knowledge that 
does not benefit. If there is one thing that you are going to leave with today, it is to know 
this Hadith. Wallahi if you truly comprehend this, you will be in agony. If you truly 
comprehend this, you will truly be in agony. Let us be truthful with ourselves today, how 
many of us make this Du'aa? 

I consider anyone who attends our classes as among the best of the best Inshaa Allah. This is 
knowledge and not for worldly gain. We do not exchange money, we do not go for the sake 
of popularity and it is not about contests. No one comes here to mingle with girls and no 
one comes here to join the opposite sex. No one comes here to listen to a few sexual jokes 
under the banner of Fiqh of Love, while having major deficiency in Walaa' and Baraa'. No 
one comes here for that kind of stuff. Those who are firm on the guidance of Tawheed on 
the Manhaj are the followers of the Prophet Muhammad sallallahu 'alayhi wa sallam and 
the Messengers, and they are the carriers of Laa llaaha lllallah. They are the revivers who 
usually get tested like that of the trials of the Messengers before, and at the same time they 
are the ones who uplift this Ummah from its darkness and its defeats. This is the Tawheed 
and this is Islam, take it or leave it. That is how we teach it. 
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So Inshaa Allah you are among the few of the few of the very, very, very, very few who 
study this Deen and this Tawheed seriously and for no personal gain. Out of this few, who of 
us makes the Du'aa that the Prophet Muhammad sallallahu 'a lay hi wa sallam made (seeking 
refuge in knowledge that does not benefit)? 0 Allah, I seek refuge in You from knowledge 
that does not benefit. I know many who study through the Internet and who study with us 
here and it is a goal for them to be knowledgeable. A lot of them make Du'aa and always 
say: 



"My Lord! Increase me in knowledge." (Surat Taha: 114) 

But how many of us have sought refuge from knowledge that does not benefit us? Be 
truthful. Knowledge that does not benefit us means knowledge that we do not apply. I fear 
that if we were to do a survey on this matter, we would return with a huge disappointment 
to all of us. Let us be truthful with ourselves, when did one of us fidget and shiver with chills 
like a wet bird before Allah, pleading and seeking refuge in Allah from knowledge that does 
not benefit us? 

I say this is the difference between the Khalaf (the latter people) and the Salaf who carried 
the legacy of the Ummah. The curriculum for uplifting this Ummah is there, we have it. We 
have it and we do not need those so called Mufakkir and thinkers to come and blab, and 
other ones who want to come and change it. The curriculum for uplifting this Ummah is 
there and it is solid. The guidance is there and has been there for over fourteen centuries, 
the problem is the application. 



The Prophet sallallahu 'alayhi wa sallam used to make that Du'aa. The Prophet sallallahu 
'alayhi wa sallam was successful in getting the Sahaabah to apply it. He printed copies of the 
texts that we learn in the hearts of the Sahaabah. He made it a guidance that they acted 
upon and it became a total way of life for them. That is the secret. That right there is the 
secret of how the Prophet sallallahu 'alayhi wa sallam made the most successful nation on 
the Earth from shattered, feuding. Bedouin, anarchists who were in the midst of a deserted 
desert. They became the superpower of the world in a historical, record breaking, lightning, 
bat of an eye time frame. 

For thirteen years, the Prophet sallallahu 'alayhi wa sallam was busy inscribing this Tawheed 
and 'Aqeedah in the hearts. In the hearts and not on paper, not on CD, not on YouTube and 
not on the internet. Today, many and most of the small students of knowledge have more 
books than the renowned 'Ulamaa who revived this Ummah. Al-Maktabah Ash-Shaamilah 
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(Alalutlj AjjLaII) which I really have not gotten to know yet, it is something you download 


with thousands of volumes. Whether it may be knowledge that they had, we have it. 
Whether it is the way it is organised, the quantity, the print of it, how you get it on CD or 
how you search it, many today have more knowledge than the renowned 'Ulamaa. 

In the Qur'an, Allah said about Ya'qoob: 



And verily, he was endowed with knowledge because We had taught him. (Surat Yusuf: 68) 

Qataadah says the meaning of this verse is that he was endowed with application and 
applying that which We taught him. 



uJia £ SI 4 fkJ! jIjj LajI : JISfl V J \ax!\ jS l_^S 

C-llifli J '\Axl\ Vj 4 


Sufyaan ath-Thawri was asked do you like to study or apply what you study? He said 
knowledge is sought to be applied, so never leave seeking knowledge for application and 
never leave application for seeking knowledge. What are you trying to say Sufyaan ath- 
Thawri? Basically he is saying knowledge and application come hand in hand. They are 
inseparable, you cannot separate the two. 

Imaam Ahmad told his students once that there is never a Hadith I passed by except that I 
fully applied it. He fully applied every single Hadith. He said I once passed by a Hadith that 
the Prophet sallallahu 'alayhi wa sallam went to Abu Teebah for cupping and he paid one 
Dinaar. He said so I went to go get cupping and I paid exactly that which the Prophet 
sallallahu 'alayhi wa sallam paid so I can follow the exact Sunnah. Imam Ahmad, you so 
daringly say you applied every Hadith? He would have never said a word like that if he did 
not truly apply it. In his Musnad Ahmad, he had forty thousand Hadith and it is said that he 
memorised over a million. You applied every single Hadith? Ibraheem al-Harbi said I was 
with Ahmad Ibn Hanbal and I was his companion. For twenty years, winter and summer, 
cold days and hot days, night and day, not a single day went by except Imaam Ahmad was 
applying more in that day than he applied the day before. Twenty years, day and night, he 
said every day he would apply more than he did yesterday. 
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When the Salaf turned to knowledge to study it, it appeared on them in their humility, in 
their humbleness, on their tongues and on their hands. That is how knowledge affected 
them. Some of those who claim to be students of knowledge today (the rejects), they come 
from bars to supposedly being students of knowledge and unleash their tongues on giants 
they could never be equivalent to the dust on their shoes in their service to Allah and the 
Prophet Muhammad sallallahu 'alayhi wa sallam. Just days ago you were in a bar and now 
so suddenly you become a student of knowledge and you want to refute giants? I do not 
mean the Murji'ah rejects alone, but whether intentionally or unintentionally they align 
themselves with the Modernists to refute the true people of Tawheed. From rapping one 
night to refuting the giants of the Ummah in the morning. From bars and clubs to refuting, 
slandering and chewing poisonous flesh of 'Ulamaa and those who devoted their lives, their 
wealth and their honour for the sake of Allah. Why? 


> V 



'llm Laa Yanfa'. The men of the past were men that as soon as they turned to knowledge to 
learn it, it was seen in their appearance, in their Khushoo', in their humility, in their 
humbleness, on their tongues and on their hands. When one lacks etiquettes and manners, 
do you think they do not know the knowledge of it? Do you think they do not know about 
their tongues, their hands and their slander? Do you think they do not know it? They do, but 
it is the wrath of 'llm Laa Yanfa'. Why else would the Prophet sallallahu 'alayhi wa sallam 
emphasise it in his Du'aa? 




Others can go through the texts of Walaa' and Baraa' like an arrow (they will go sharp 
through it like an arrow), but they cannot apply it in their day to day life, 'llm Laa Yanfa'. 

In Al-Jaami' Al-Ahkaam Al-Qur'an (ul>^ ^al^il), a scholar called Abu Uthman al- 

Hayri sat to give one of his classes. He sat, gave an introduction and then sat silent, and 
silent, and silent. Then Abu al-Abbaas said Shaykh what is going on? When is the Halaqah 
going to start? The Shaykh raised his head up, began to cry and weep and then began to 
chant his poem. 


c>UII Lu^Sa ^4 qmU1\ IJk J JJPJ 


A non Taqi, one who does not have Taqwa (he is talking about himself) ordering people for 
Taqwa, like a doctor giving a cure while he himself is in need to be cured from that same 
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illness. The entire Halaqah began to weep. They knew how valuable it was to apply the 
knowledge. 

Abu al-Aswad ad-Du'ali the famous poet has a poem about the matter. 




0 you man who is teaching others, should not the teaching be to yourself? 


duli 4 -jC- Ijli jjbli 


Start with yourself, deter it from wrong. If you are successful in deterring yourself from 
being wrong, then you have indeed become wise. 


& dj% Wa u 4ft 


At that point (when you achieve application of your knowledge), your speech will be 
accepted, your words will be followed and your teachings will then become beneficial. 


ftjte jjj jlc- AjL» ^ Ajj V 


Do not deter from something and do that which you deter from, a big shame on you if you 
do so. 


jii y ^ iif, ft j£l J\ fpi 


You see that Du'aa? Talk is plenty and knowledge is abundant but the application is scarce. 
This is not meant to scare you away from learning knowledge, this is actually an 
encouragement to apply that which you learn. That which you deter people from, stay away 
from it. That which you order people to go to and to do, it is actually an encouragement for 
you to follow along in that path and do that which you teach people or that which you know 
of. 
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